INTRODUCTION
In the past three decades, new imperial histories have made impressive advances in understanding the nature and function of colonial knowledge about India. From the beginning of their rule, the British produced bodies of knowledge about Indian society that sought to order and make sense of what they encountered in the drive to provide good government. The attempt to categorize Indians into groups and dictate how they should behave, along lines which Britons perceived as true and accurate is now widely recognised in the wider cultural history of empire as the 'civilising mission'. 1 In the drive to appear as a progressivist government, the Raj launched one of the most formidable operations in the latter half of the 18 th century that involved the discovery, reform-minded development and elimination programmes targeted against the custom of female infanticide found in pockets of Northern and Western India.
THE LONG HISTORIOGRAPHY ON FEMALE INFANTICIDE
An overarching debate in the long historiography on female infanticide in India is polarised between reading British actions to socially reform India as based on genuine humanitarian concern or as undiluted imperialistic motives. Kanti Pakrasi and Lalita Panigrahi plotted the development of British policy by presenting the successful suppression of female infanticide by the 'benevolent' British government that was driven by 'humanitarian zeal'. 2 These early contributions to the understanding of the reform of female infanticide were written in the 2 1970s, well before Edward Said launched his damning criticism of the West's imperial will to rule through the creation of a system of absolute power which he termed as 'Orientalism'.
Following poststructuralist models of deconstruction of official discourses, cultural and gender scholarship have challenged the one-dimensional approaches of earlier historians.
Some scholars have argued that on the back of the 'discovery' of female infanticide rode the moral imperative of imperialism -the 'civilising mission'-and in the words of Veena
Oldenburg, 'it served the most compelling justification, both to the company itself and to a critical public in England, for the conquest, pillage and domination of India's people and the destruction of their local cultures.' 3 Another key debate in Indian social history is the colonizer's lackadaisical attitude towards the welfare of the subject being reformed. Alice Clark has concluded that 'a greater concern for keeping revenues on the increase than for the welfare of women and children was clearly evident' in the British suppression of female infanticide. 4 Clark's interpretation suggests that the British government's discourse on 'humanitarian concern' for the victim of the custom of female infanticide was merely rhetoric to mask their own economic interests in India. Other scholars have outlined the pressures on Indian societies in practising this custom by analysing sociological imperatives of 'pride' and 'honour' of such communities which forced them into infant killing; or of issues of upward social mobility that made it impossible for Rajput communities to keep their female children alive. Postcolonial scholarship embedded in feminist theory has revisited and revised received wisdom on the practice of female infanticide in India. Rashmi Bhatnagar and her colleagues have argued persuasively that foeticide (selective killing of female foetus) in post-colonial India is a continuation of violence against girl-children and women derived from the discourses of colonial India. 5 Another important feminist intervention published in 2002 analysed infanticidal women's petitions to the British government and through a woman-centred perspective showed the rich and multi-layered reasons that prompted women to play a part in the decision to kill infants of either sex. 6 Malavika Kasturi and Radhika Singha shifted the focus of the debate to take on the legal perspective by concentrating specifically on the Female Infanticide Act of 1870.
3 by a rigorous questioning of seemingly accepted 'facts' about the practice of female infanticide.
APPROACH AND METHODOLOGY: PRIZE CULTURES AS AN INSTRUMENT OF RULE
In this study I am shifting the focus to the neglected area of information gathering, and argue that the culture of prize-giving instituted by the Company government acted as an instrument of rule. In the adoption of this methodological approach, the historian's gaze then shifts to the Indian elites who were drawn into the 'discovery' of the crime of female infanticide. In parts of western India, the practice of female infanticide was endemic enough to slip into the official discourse as 'custom'. When the Company officials 'discovered' the crime -they were up against formidable forces as it was often reported that female infanticide took place in the heart of the domestic interiors of the Indian home called the 'zenana' reputed to be inaccessible to men. In the broader historiography on colonial knowledge arguments have been made by scholars that complex surveillance techniques were used to figure out the crime. Chris Bayly, for example, has demonstrated the role of local officials especially at the lower end of the administrative scale such as village constables hired to spy on the communities practising this custom. 'Native informants' he has argued cogently were integrated into an elaborate network of surveillance that fed into a larger British intelligence frame in order to rule more effectively. 8 The Parliamentary Papers and correspondence of Company official embedded in the Selections from the Records constitute a major archival source for this topic that contain formidable amounts of material in the form of settlement and census reports -some specially commissioned and some literature produced by Indian elite men -often dubbed as the 'respectable' notables of their own community and adopted as 'natural leaders' of their society by the Raj. 9 In recent years, the cultures of prizes, awards, bounty schemes and government sponsored initiatives have received wide attention from cultural historians keen on noting the functions and effects of the 'economy of prestige' in the development of societies over the centuries. 10 This study takes James English's probing statement that 'Prizes have always been of fundamental importance to the institutional (sic) machinery of cultural legitimacy and authority' as a starting point to examine prize essays in India. 11 Within the cultural economy of a nation, 'prizes' continue to be the most bankable and legitimate cultural worth of an author and hence, national bureaucracies in the historical past, from Cosimo and Richelieu's Explaining his standpoint in some detail, he reasoned that severe penalties alone might simply be, 'injurious to our future efforts to effect the complete extinction of the practice'. 15 Willoughby put into place a system of rewards from the Infanticide Fund which had been set up in 1825 in Western India. The Fund pooled the monies secured from fines imposed on erring Jhareja Chiefs. Whenever a chief saved his daughter from an ignoble death he was given gifts of money or clothes. Willoughby also introduced a hierarchy of fines depending on the ranking of the chief whilst the gifts increased with the numbers of daughters saved by them. 16 Willoughby and his illustrious predecessors too were guided by Benthamite notions of justice that included the adage that the object of punishment was not to inflict physical pain out of vengeful motivations, but to assist the state's objective of prevention of crime.
However, by the end of the 1830s, some British administrators felt that this hard-line approach alone would not solve the problem of female infanticide. It was seen as tackling the effect of female infanticide rather than addressing the actual causes of the practice. It is from this perspective that James Erskine, who took over from Willoughby as Political Agent in 1836, declared that Soorajee was considered a '"martyr" rather than a justly punished culprit"' not just by the Jharejas but, by the entire Rajput community. He feared that such coercive acts would 'render the Government contemptible, and, besides paralyse and perhaps destroy the Court of Justice, which had been of such benefit to the peace of the Country.'
Soon, Erskine replaced the policy of punishment with the soft approach of 'education, mental improvement, and moral amelioration of the mass of the people'. These essays are important historical sources that can be used to gain an insight into the mind-set of the British since they decided which essays would be published and edited them accordingly. At the same time, these essays provide insights into the contours of Indian patriarchy allowing the historian of gender to trace the strands within a discourse that allowed for the tightening of patriarchal practices. The British attempt to win over the hearts and minds of Indians are illustrated in the prize essays and how reform sought to remove the perceived chief causes of female infanticide -'pride and purse', by appealing to the moral conscience of the Kathiawar communities.
The following extract from a letter by Major Jacob, a British official based in Kathiawar, is representative of the mood in which these essay competitions emerged:
I feel strongly impressed with the necessity of a line of policy that shall strike at the heart, and consequently at the root of the disease, and afford a permanent remedy; …It is true, that no immediate result can be expected from education; but the slow growth of its blessings is an argument for no time being lost in the attempt to impart them. We may save life by the census, but how can we protect it from misery and neglect afterwards?
Whilst approving, therefore, of the present coercive system, I conceive that it should be looked on merely as a temporary expedient, and that it ought to be accompanied by healing and general measures, namely, an attempt to create a higher tone of moral feeling throughout the community generally... 20 Further Captain Jacob pointed out that there was a surplus in the Infanticide Fund that could be judiciously expended for the cause of education by instituting a system of annual essay prize competitions in the vernacular language with attractive prize monies. Jacob was confident that this measure, 'would enlist the feelings of the rising generation against the crime' with the hope that '…the scholars of the Rajkot College might catch the spirit of emulation' and that soon the government might be able to dispense with 'at least, the harsh portions of the present coercive system, as the scaffolding is removed on completion of the building.' 21 In response, J.P. Willoughby ruled that the Bombay government had no objection to instituting an award scheme and that its expenses could be borne out of the Infanticide Fund.
Kathiawar had no high schools worthy of mention at the time, therefore the prizes were diverted to the Bombay Native Education Society, where scholars of native elites could compete and the prizes could become 'objects of emulation'. 22 By 1820s, western India was annexed to the East India Company but it was not yet settled long enough to inspire abject obedience from its subjects. Hence, the Political Agent, faced a formidable task in imposing the rule of law and outlawing female infanticide in a successful manner. Thus, it seems plausible that the competitions were inaugurated by the alien ruler as an exercise in inspiring confidence and appearing legitimate in front of its subjects. It was hoped by the Company government that attempting to circulate the moral message within the affected communities from the mouth of Indian elites may have more weight than if it were introduced purely by imperial administrators. The prize monies were substantial. The first prize was Rs.600 and the second Rs.400, as advertised in the Government Gazette on the 14 th September 1843.
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The first competition winner, announced in1844, was twenty-two year old 'Bhawoo Dajee' or more accurately spelled -Bhau Daji Lad as he was known in native circles. Daji was a visionary by all accounts, who was described as a 'founding Father of modern Bombay' due to his passionate involvement in the formation of the University of Bombay, the Victoria and Albert Museum and the Bombay Association, the precursor body to the founding of the Indian National Congress. 24 He was an assistant teacher at the prestigious Elphinstone institution when the notification went out announcing the competition. His biographers, who were themselves eminent Sanskrit scholars, say he was also well read in the Hindu scriptures and was a practitioner of Ayurvedic medicine. 25 He later went on to become an allopathic physician, epitomising the imperial rhetoric that natives could rise rapidly through the ranks when they made efforts to collaborate with the government. Daji's prize essay was cited again and again within the social reform circles and it was this singular contribution that was upheld by dignitaries, government officials and western orientalist scholars in the 19 th and 20 th centuries. 26 Of the many appreciative obituaries published in leading newspapers after his death, the western world seemed obsessed with Daji's social reform initiatives in the form of the prize essay. This overshadowed his more original and striking contributions to colonial knowledge in the wider disciplines of archaeology, zoology, numismatics, botany, ancient history, and his proposed Ayurvedic cure for leprosy. Pakrasi asserts that Daji became 'a historical figure of contemporary times' after the prize was announced. 27 The colonial government had judged the first competition a success and turned to instituting more prize competitions in other regions of India where they found the custom of female infanticide to be as endemic as it was in the region of western India. The regions of Punjab, Orissa and Benares, however, had widely differing set of circumstances that prompted female infanticide, and therefore, merit a separate study. The confines of this article have also prevailed upon me to focus on the essays submitted in the Western Indian prize competition. Here, I study the rejected essays alongside the winning essay of Bhau Daji which engaged vigorously with the practice of female infanticide amongst the Jadejas of the Western Indian regions of Kutch and Kathiawar (Gujarat).
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THE SELECTION PROCESS: PRIZE ESSAYS AS EXEMPLARS OF THE AGE OF ENLIGHTENMENT 9
The early colonial state harnessed the potential energies of talented young Indian men who were to become the local 'raiyees' (natural leaders) later through an incentive scheme of instituting 'prize essays' on the topic of female infanticide. This section queries the principles of selection, the motivations of the panel of judges, and how the merits and shortcomings of the essays themselves were considered on certain pre-defined criteria. The arguments used by the indigenous agents, the filtering process of the prize committees in deciding which essay had the most merits and which didn't, reveal interesting facets of this enterprise. The to point out that a person who murdered his own daughter could not be trusted 'in social life as a citizen of a state', as affairs of government demanded a strongly developed sense of justice and social awareness. 37 The proud Jadeja who prized his freedom and self-governance, he felt, would be subdued, if not struck down, by this argument.
In outlining the fourth reason, Daji entered into a debate with the Jadejas regarding ideas of manliness and masculinity and the way of the warrior -the Kshatriyas. Societal organisation in India was arranged on the basis of part endogamous relationships between groups and part hereditary occupations called the 'caste' system. Deeply hierarchical the social grouping at the top were Brahmins (priestly occupations) and Kshatriyas (to which caste the Rajputs/Jadejas belonged) were distinguished by soldiering and protecting his master with loyalty. 38 Constant involvement in war and conquest had given them the aura of courage and manliness. Daji questioned their idea of manliness. A child, he explained 'is the very image of innocence, helplessness and amiability' and to murder it is not courage but, an act of a 'coward'. Only a society that could not distinguish between 'right and wrong, truth and falsehood, good and evil' he expounded, could indulge in such heinous actions. It is worth quoting Daji on the very bold arguments he made about Rajput stereotypes of manliness and the way of the Kshatriya (warrior caste):
Many unthinking Jadejas will perhaps be ready to say: 'we are Kshatris; we are brave; The last line of the quote brings us to the heart of the reasoning process employed by Daji.
The main task of Daji was to unpick the maxim of Rajputs that 'female infanticide is necessary to uphold our Kshatryism. and successive generations of English-educated middle-classes were propelled into adopting the new styles of literary criticism and thus the indigenous genius was yoked to the rule of European genres. 43 Paul Hernadi is right in his observation that the ''convention trained expectations of the reading public shape the writer's 'formative intentions''. 44 The prize essays may be gauged as a repository of literary devices tailor-made by the colonial state and utilised by the natural leaders in the service of the imperial state.
In nineteenth-century Europe, the 'essay' as a mode of communication had rapidly gained a reputation for being an objective tool that projected reality. Georg Lukacs himself opined and concretised this observation by arguing in 1911, that the writer's incessant search for a system of values lends itself to the generic form of the essay as it relies on the process of evaluation rather than on the verdicts eventually passed on it. 45 If the essay was a 'specialized and relatively late form of literary persuasion,' 46 was to demonstrate to them the brutality of it and in doing so, 'persuade them to relinquish it.' 47 As the Judge of the prize committee revealed in a somewhat exasperated note:
The writer is of opinion that without exposing these excuses, little progress can be made, either in convincing them of the heinousness of the crime, or in persuading them to desist from it. He has also taken the liberty of writing the essay in the form of an address, which method, he conceives, is best calculated to promote the views of Government inasmuch as an appeal to their feelings, religious and moral, could not well be shaped in a book-like form, and if introduced, would have lost much of its effect. 48 In the essay the reader and author are the only characters because the essay is the most utilitarian form of direct literary address. In essays, words are used to convey ideas and feelings too but in an essay, there is also a 'rhetorical situation', wherein words are directly addressed to the reader, therefore "persuasion" comes into play. Daji had clearly understood the power of the essay in persuading the erring Rajput communities, and hence he started the essay with a powerful lecture to them in the first person calling them 'Friends and Countrymen', thus identifying himself as a fellow Indian.
Safe in the knowledge that he had the backing of the government, Daji tried to win over the hearts and minds of Indians through a softer approach to preventing the practice of 15 female infanticide. We must remember that the mid-nineteenth century was a period in which early nationalist activities were taking place in major towns and cities with the formation of elite associations who wooed the Raj for resources especially for employment. Mindful of these pulls and pressures of the aspiring Indian classes, Daji's essay is comparable to a carefully crafted government mouthpiece when he said that 'Argument and reasoning must go hand in hand with the force of law.' 49 Prize winning essays are littered with praise of the government as seen in Daji's pronouncements on how 'A combination of extraordinary circumstances has placed the destinies of India in the hands of the British. Through it the tyranny of a thousand years has been pulled down and peace and tranquillity spread throughout the length and breadth of Hindustan.' 50 Initiatives such as the introduction of native competitions to construct the best essay against female infanticide were designed, he explained, to 'go hand in hand with the law', and that 'it is only by the diffusion of knowledge, not by force...that these errors of judgement can be thoroughly removed ...'
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These descriptions served to reinforce the notion of native leadership support for the British actions in India and ensured that the British were perceived as acting out of genuine humanitarian concern and support for the Indian people themselves. They also epitomised the reforming strategy of their day; that of a 'spirit of cooperation' between the British and indigenous men who were products of the Enlightenment bestowed upon India by the British and together they were propelling India on a modernising track.
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Daji's tract incorporated the idea that the new rulers came armed with tools of modernity such as 'justice' for its subjects of the vast far flung colonies. The term 'justice' is riddled with controversy with scholars from varied disciplines arguing that justice can be evoked on ethical, religious, gender or legal principles whilst newer scholarship has queried the binarism embedded in mainstream theories on justice. 53 Older forms of legal systems such as the ones which developed in European jurisprudence were embedded in the idea that the ultimate arbiter of justice is the Divine Force -known as God to laity. 54 Daji invoked the Divine concept of 'justice' arguing against the Western Indian communities such as the Minas who attributed female infanticide as enjoined by Divine authority. Calling on 'God' as 'the invariable fountain of Justice', Daji contended that nowhere in the vast compendium of Hindu holy books could one find divine sanction for the act of female infanticide. 55 On the contrary, he argued that if God had willed the Minas to be shorn of the responsibility of rearing daughters then he would not have created female foetuses, and that if by chance a female infant was born, God would have dried up the mother's breast of milk. Since such extraordinary events had not occurred, it could safely be pronounced that God's justice had prevailed on the birth rather than the extermination of female infants. descended from heaven and armed with his notion of justice, knowledge and good nature stationed himself near the tree, warning all passers-by to avoid the tree's menacing embrace. 59 Those who heeded the Djinn's advice became prosperous, and those who didn't were ruined. And, so the tale ended. These friendly spirits were evoked in popular imagination during harsh times in colonial days for their qualities of 'punya-jana' or 'good people'. Daji's invocation of the good djinns subtly takes advantage of the popular knowledge. 60 It is interesting that at this point, Daji deviated from the legend and inserted his voice thus:
The name of this tree is Infanticide. The two roads are those that lead to Kathiawar and Kutch. The travellers are the Jadeja Rajputs who reside in those countries, and the Yaksha is the British Government, whose humane attempts to root out the evil practice, obtain the approbation of the civilized world. 61 In the moral of this tale, Daji was clearly pointing to the arbitration of justice by the 'demiGod', namely the Raj, and spoke of 'penalties which will surely follow' for those who did not. After trying out the approach of persuasion, Daji was not averse to pointing out how coercion may follow if the Rajputs did not heed the voice of the new government in India.
Finally, we need to probe Daji's perspectives on the culprit in the crime of female infanticide in Gujarat. Radhika Singha has identified the 1830s as the post-pacification phase of British encounter with infanticide. She has argued that 'magisterial authority locked in a struggle with the male head of the household over the terms on which rank and patriarchal right could coexist with colonial rule'. 62 In addition, the early Company State had ruled that the punishment of certain offences was best left to the community or to the 'head of the household.' Singha has conjectured quite rightly that this strategy of the Company harmonised with the aspiration to maintain order, not only through the institutions of law and policing, but officers conducting 'searches for violations of the abkari (revenue) regulations were prohibited from entering the zenana in houses belonging to persons of respectability and credit; that is, of all those classes whose women do not ordinarily appear in public.' 63 The Jadejas' right to manage their own domestic arrangements were eroded gradually by the state when it clashed with its own fiscal or ideological imperatives. Increasingly the Company state adopted a belligerent attitude urging Rajput communities to renounce marital strategies for social mobility and rank which it held to be both homicidal and monetarily to a wife and mother had disappeared in Rajput women. 71 He went further by comparing Rajput women to the most 'savage' tribes of Africa and South Sea Islands, where he argued mothers alone were the perpetrators of the crime. 72 It is well-known in imperial studies that not only was the nineteenth-century the 'high noon' of empire but it was also an era wherein European empire-builders fed on Enlightenment principles had carried out multi-pronged crusades against non-Christian religions and affirmed their own conception of progress in far flung colonies. Daji as a nineteenth-century product of this negotiation with empire, found it convenient to examine the nature of Rajput womanhood as a unit of analysis for evaluating progress or backwardness in arriving at an understanding of the achievements of that community and found it wanting. By condemning Rajput mothers for holding back Jadeja civilisation he had made Britain's careful tutoring an urgent necessity over these unruly and wild peoples at a time when Company governance was nebulous in these territories. Prize cultures, thus became a crucial instrument for the legitimation of the further conquest of India.
POSTSCRIPT: PRIZE CULTURE AS A 'PUBLIC RELATIONS ENTERPRISE' 73 BY THE COMPANY RAJ
The soft approach embodied in prize cultures through the incentives of essay competitions, educating the natives and a system of rewards by the early colonial state had far reaching consequences. The palliative methods even as they seemed gentle and persuasive in comparison to coercive techniques, were actually quite violent in gendering the practice of female infanticide. It resulted in shifting focus from a community-specific 'custom' of female infanticide which had held 'heads of households' accountable for it to understanding female infanticide as a 'crime' committed by women (principally mothers and midwives)."Arguably, 
